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27 HASHEM said to Moses, “Write these words for yourself, for according to these words have
1 sealed a covenant with you and Israel,” 2 He remained there with HASHEM for forty days and
forty nights — he did not eat bread and he did not drink water — and He wrote on the Tablets
the words of the covenant, the Ten Commandments.

(?)When Moses descended from Mount Sinai — with the two Tablets of the Testimony in the
hand of Moses as he descended from the mountain — Moses did not know that the skin of his
face had become radiant when He had spoken to him, 3 Aaron and all the Children of Israel
saw Moses, and behold! — the skin of his face had become radiant; and they feared to
approach him. 3! Moses called to them, and Aaron and all the leaders of the assembly returned
to him, and Moses would spealk to them. 32 After that, all the Children of Israel would approach;
he would command them regarding everything that HASHEM had spoken to him on Mount
Sinai,

% Moses finished spealing with them and placed a mask on his face. 3¢ When Moses would
come before HASHEM to speal with Him, he would remove the mask until his departure; then he
would leave and tell the Children of Israel whatever he had been commanded. 35 When the
Children of Israel saw Moses’ face, that Moses’ face had become radiant, Moses put the mask
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33. mpn by 10 — And placed a mask on his face. Moses
wore the mask to spare the people the embarrassment of see-
ing how they had so deprived themselves of closeness to God
that they could not even look at his prophet (Be'er Moshe).
35. When Moses taught the word of God to the people, he did

*not wear the mask, so that nothing would interpose between
God'’s teaching and the people of Israel. Then, he would put
the mask back on and wear it until God spoke to him again.

Ho

95. The immediately preceding verse tells us that Moses wrofe on the
Tablets the words of the covenant, the Ten Commandments. R’ Shimon
ben Lakish sees this verse as supplying the source for Moses’ radiance
(Eshed HaNechalim,).

Eitz Yosef suggests (see also Eshed HaNechalim) that the “leftover”
ink in the quill represents the hidden parts of Torah that are too lofty
to be written down. However, they were revealed to Moses, who contem-

back on his face, until he came to speak with Him.

D Ml Nabbe

* The Midrash proceeds to expound the remainder of the verse:
“mp 7y 1R 2 ¥y &S wny — And Moses did not know that
the skin of his face had become radiant when He had spoken
to him. i wR nwn vl 1% — From where did Moses
acquire rays of splendor?  myni ma ™K 131 ~ (1) The
el Sages say: From the cave,™ 2723 naya miqy mxw — as
it is stated, When My glory passes by, I shall place you in a
cleft of the rock; I shall shield you with My hand until I have
passed (above, 83:22).  ax bNmaw v37 Dwa yon mon W —

nJ (i) R’ Berechyah the Kohen said in the name of R’ Shmuel:

" 7207 D5 A 1298 1 nimbiz — The Tablets, their length was

six tefachim and their width was six tefachim.” _ myn mim
oMIRLA MR — When God handed Moses the Tablets, Moses held -
two tefachim at one end  o™nova MDY — and, as it were,”"
the Shechinah held two tefachim, _ yynxa ovnopy — with
two tefachim remaining in the center; WP myn v Duim
117 — and it was from there that Moses acquired the rays
of splendor™ nix wph 12 1iviaw 27 owa pamana i vy —
(111)) R’ Yehudah bar Nachman said in the name of R’ Shimon
ben Lakish:  oibipa anis niw 1y — While Moses was writ-

<=.bi_ng' the Torah with a quill,  #wx1 by $eaym xymp mRy) -
a bit of ink remained on the quill, and he passed [the quill]

through the hair of his head; 71y %75 ¥ w3 wam — and
it was from that ink that his rays of splendor were made,*
19 W 1R 3 Y7 N5 iy Ny — as it is stated, Moses did
not know that the skin of his face had become radiant when
q . He'had spoken to him.™

3. The six-tefachim length of the Tablets represents all spiritual knowl-
dge. The two tefachim that were in God’s hands represent knowledge
f\] hat will never be attained by man. The two fefachim in the middle rep-
esent knowledge Moses attained partially. And the two tefachim that
rere in Moses’ hands represent knowledge that God gave over to him
ompletely. Moses’ face became illuminated from the spiritual knowledge

I

he attained (Eshed ﬁ&ﬁeéﬁaiz’m; Eitz Yosef, citing Nezer HaKodesh).
Moses’ acquiring the rays of splendor from the Tablets is also alluded

>V to in Habakkuk 3:4, which states, i i1m oup, which may be understood:
rays of light [came] from that which was in his hand — namely, from the
Tablets — ¢o him [Moses] (Maharzu; see Tanchuma here, §37).

94. Devarim Rabbah 3 §12 teaches that the Torah that was given to

Moses was written on a parchment of [white] fire with ink of [black]
fire. Moses’ face became illuminated from the fiery ink that he wiped

through his hair (Eitz Yosef: see next note).

plated them in depth until they entered his head (thus: “he passed the
quill through [the hair of] his head”). It was this knowledge that caused
Moses’ face to become illuminated, as Ecclesiastes 8:1 teaches, A man’s
wisdom lights up his fact. Our verse alludes to this by saying that the
skin of his face had become radiant “when He had spoken to him” — i.e.,
when God transmitted to him orally that which was too esoteric to be
put in writing,
See Insight ) for further discussion.
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Tefillah — An Internal Process

THE SECOND PARSHAH of Shema tells us, “And it will be if you
listen to My commandments... to love Hashem your G-d and
to serve Him with all your heart..” Chazal explain: “Which
service is in the heart? This is tefillah” Prayer is not just say-
ing words; it is an internal process that we go through—a
service of the heart. At the end of our tefillah we ask, “May
the sayings of my mouth and the thoughts of my heart” find
favor before Hashem. Saying the words of prayer comes in
tandem with the thoughts of our heart, which is the central

aspect of tefillah.

* When we wake up in the morning, our neshamah _enters
our physical body, and thus we start our day within the physi-
cal world around us. \_)Zith_t_eﬁlla_h,,_wjemgpnnéct to our inner
being and to our true purpose in life. The root of the word
tefillah — prayer — means connection. A, pesil, from the same
root, is a string that ties two things together (Vayeitzei 30:8,
Rashi). Tefillah ties us to the Ribono shel Olam. It can be lik- -

 ened to an electric cable sparking G-dly life in us. Tefillah is
“plugging in” to our spiritual life force from which we will
draw spiritual energy during the rest of the day. Prayer brings”

e

about a gradual change in our feelings, in our perspective on
" life and in.our emunah, setting us on the right track and giv-
ing us the right standpoint for the entire day.

G B

It is important to note that just as the neshamal is endlessly

<« deep and vast, the words of davening, which are directed to our
souls, contain unlimited inner meaning. If we view our davening
according to our own understanding, we are limiting its impact.
On the one hand, we should daven with an inner understanding

of the words so that we will connect to the power of our prayer,
but at the same time, we must believe and know that our zefillos
contain far more depth than what we perceive, and we should
be open to G-dly revelations that are far beyond our grasp.
Prayer can lead us to levels of faith and closeness to Hashem
that we never anticipated or even knew existed.

~®We must also note that even if we do not feel the change
and closeness that our fefillah brings us, or if we feel it only
a little, tefillah always serves its purpose —it may simply be
such a profound and intimate change that we are not con-
sciously aware of it. Every prayer leaves a deep imprint in our
souls that has an effect on us throughout the day. Our faith,
passion for avodas Hashem, ability to overcome trials, and
more are affected, even if we often don't realize that it is our
davening that morning that gave us this power.

X The more we believe in the power of prayer, the stronger

and more revealed its potency will be and the more it will con-
nect us to our inner world —the world of closeness to Hashem.
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Ihe Torah is called Hashem’s name. Every person or object
‘in_wthe“y_vuqr“lgh_as a name that expresses its essence. Hashem’s
true essence and wisdom is above our grasp — “The perception :
of the body cannot perceive Him” But He “clothed” His wisdom./
in the wisdom of the Torah. The Torah is Hashem'’s name, the%
revelation of His essence. We learn Torah in order to grasp and

connect to Hashem’s essence and wisdom that are revealed in it.
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diance of Moses’ face. What is the connection? Why should a little ’ 102N 127

. &xtra ink produce such an effect, and if it could, what entitled Moses *
z to benefit therefrom? And why, indeed, was there ink left over to begin
with? Could not God have calculated the amount needed for the task?
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meritorious than fear of God. As the Sages powerfully express it, “That
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says (Psalms 111:10), The beginning [or head] of wisdom is the fear
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as it says (Mishlei 22:4), The result [lit., heell of humility is the fear of
HASHEM” (Shir HaShirim Rabbah 1:9).
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omission saved a drop of ink, an extra drop remained when his task
Z‘ of transcribing the Torah was complete. It was the marvelous humil~

symbolized by this leftover ink, and the great merit it aroused, that

Tnoved God to honor Moses and set his face aglow,




In a wide-ranging piece explaining the nature of the Torah scholar

and the transmission of his wisdom, R’ Yosef Leib Bloch, Telzer Rosh

“Yeshivah, places our Midrash’s dispute between R’ Berechyah the
KKohen and R’ Yehudah bar Nachman in a larger context.

Notonly Man, but all that exists in Creation, is of dual nature, a joining
of the physical and the spiritual, of body and soul. Prominent among
these unions is that of Man, who stands at the apex of Creation. However,

.. rudimentary soul is possessed even by be inanimate obje
too boast a “soul” of sorts, in the form of the creative force that binds
squ;gileishgpe_to_ﬂmiegges of raw matter of which they are made.
The duality of Creation extends to the spiritual realm; Torah knowl-

&dge too has its union of body and soul. The “body” of Torah is the I

:"" knowledge of Torah teachings, insofar as they can be expressed in writ-
jng and speech. The “soul” of Torah wisdom, the spiritual essence of
that which is itself otherworldly, does not take form as knowledge that

.~ _can be expressed in words, but is rather a direct infusion of the holy
into the heart of Man, a spreading of sanctity throughout one’s being.

The possession of this inner wisdom is the essence of greatness in
Torah. Qne cannot attain the rank of Torah scholar merely through
knowledge of Torah, whose words may enter the mind without ever

penetrating to the soul, Only if one has_prepared for the sanctity of
# Torah, only if its holiness fills and surrounds him, will it take root in his

heart and reshape his very existence.

3‘ The inner light of Torah is not communicated through words. When
agreat sage transmits his Torah teachings to his disciples, the sentences
he speaks are only an outer manifestation of the Torah he imparts. They
represent the concrete and unchanging base of Torah knowledge, but
they give no access to the essence, to the sublime substance of the
Tprah itself, given sanctuary and expression in a refined and elevated
soul. “The soul of the Torah” makes its way from sage to disciple not
through any rational process, but through a joining of souls. The entire
being of the sage is suffused with the Torah that surges In his heart,
with the sacred feelinE that stirs his soul. His deep and holy wisdom
is implicit in the tilt of his head, it announces itself in his every gesture
and expression, jt shines from the lines of his face. As the verse states
(Ecclesiastes 8:1), M9 PXR DTN 102N, @ man’s wisdom illuminates his
face. The devoted disciple hears the words of the sage and gazes upon

* is luminous visage. His heart opens to that of his teacher, and along
the immaterial strands that bind them flows the essential wisdom, the
soul of the Torah.

The Gemara teaches that Rebbi attributed his greatness in Torah

| to his having seen R’ Meir from the back. He added that had he seen
R Meir’s face, he would have reached greater heights still (see Fruvin
13b). Clearly, his attainments were due not merely to the words of
Torah that R’ Meir imparted, but to the light of Torah that shone from

his very being.
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The dispute between R’ Berechyah the Kohen and R’ Yehudah bar
Nachman is informed by the above discussion. Roth agree that “the
rays of splendor” were a product of the essential Torah that is found
in every true sage. In the case of our teacher Moses, however, the
inner light was of such intensity and concentration that it could not

he contained, but burst forth from him, the radiance erupting outward
in a great and holy light. They disagree only as to the exact source of

this glory, the particular Torah wisdom that elicited such uncommon
™\ splendor. j
According toR’ Berechyah the Kohen, the rays derived from the two
tefachim that lay between God and Moses. R’ Yosef Leib explains: The
Torah is divided into three parts. One is given to Israel. This refers to
the two tefachim taken hold of by Moses, which s%mbolize the part |
(of Torah that can be understood by Man, the Torah that lies within
luman powers of comprehension. Another part of the Torah is
atirely outside the understanding of any person, even one so saintly
and wise as Moses. These two tefachim of Torah, elevated beyond all
. Lhuman conception, are reserved for God Himself. Finally, there are two
tefachim of Torah that lie between these extremes. These represent an
area of Torah not vouchsafed to Man. Its concepts cannot be expressed
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y jh words or even grasped in thought. Man js granted only the 35
5 fo see the light of this Torah from afar, a distant ray illuminatin% the)
heart. Moses gave Israel only the two tefachim of Torah that he eldl
{ in his hand, the part that could be expressed in words, whether oral
or written. Unto himself, however, Moses sathered also the Torah of
the middle two tefachim, which could neither be spoken nor tran- ]
scribed, but which filled him, body and soul, with a vast and sacred
A\ light toommme
f a sage.

According to R’ Yehudah bar Nachman, the Torah from which the |
rays derived was indeed that which Moses transmitted to Israel, the two
tefachim that lay within his grasp. However, the source of the rays was
not the words of the Torah, which Moses wrote down and taught to
Isgael. Rather, their source was “the drop of ink that remained in his

_ quill.” This refers to the “soul” of the Torah, whose ink remained an="
used bgcause this part of Torah cannot be written down or expressed
in words. Where then was this non-verbal Torah written? Says the
Midrash: 767 5y 1ayn, he passed it above his head. The essence of

Tcariah was written not upon rolls of parchment, but in the mind and
thought of Moses. Such was his purity, so deep his understanding, so

glorious the splendor of the Torah within him, and so fervent his desire
to share it with Israel_that it could not possibly be contained, Rays of
splendor! An otherworldly light bearing the wisdom of the Divine to
qm people, Tlluminating the face of our great shepherd and
teacher. 19 xn o7 N, aman’s wisdom illuminates his face (Shiurei
Daas, Vol. 1, 7% o).

R .
208 AGGADAH
3 ..
R Yosef Leib Bloch,” the RoéhA?eéﬁi{r;ih of Telz, explains: Every
mitzvah in the Torah contains a lesson for how to live life, and there
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are many situations beyond the actual performance of that mitzvah
where those lessons can be applied. The more a person has absorbed
the message of the mitzvah into his being, the more he will be able
to apply Torah lessons to life’s various situations. This is the “leftover
ink” from the writing of the Torah. Even when the mitzvos have been
% presented in full, there is still more to be “written,” in terms of applying
the principles in a broader setting. Moshe attained the ultimate level of
incorporating Torah lessons within his every move; hence the leftover
ink became “smeared on his face” and embedded in his being so that the
resulting elevation caused his face to shine. g
33 The Talmud Yerushalmi®® tells of a certain woman who used to attend
Rabbi Meir’s lectures. Her husband became so enraged he told her not to
return home until she spat in Rabbi Meir’s eye. When Rabbi Meir heard

of this, he approached the woman and said, “Please excuse me, I have a
terrible pain in my eye, and I know that the only thing which will relieve
the pain is if you spit in my eye.” Somewhat stunned, and unable to believe
her luck, the woman complied, and thus returned home to her husband.

When the students heard this, they were mortified. How could the
great Rabbi Meir allow himself to suffer this indignity for the sake of a
jealous husband? Rabbi Meir responded that his conduct was a simple
application of a section on the Torah. When a man suspects his wife o
adultery, he brings her to the Temple and she drinks the sotah waters,
which contain the parchment with the verses of sotah written on them.?
Putting this parchment into the water causes Hashem’s name to b
erased, but nevertheless it is done in order to clear her of her husband’s

. suspicions. Said Rabbi Meir, “If Hashem allows His name to be erased in
order to restore peace to a Jewish home, then the name of Rabbi Meir
can certainly undergo some indignity for the same cause.”

We will appreciate that it is possible to review the section of sotah
many times and not see the practical lesson which Rabbi Meir derived
from it. His behavior in that situation represented the “leftover ink” from
that section.

35 Beles ok |
ashi points out that even though Moshe had once before reached
the spiritual heights needed to receive the Torah, only Whe?l he
received the second pair of Tablets did his face become r.adlan'f.

The second set of Tablets differed from the first pair not 0{11\1 in tt;elr
spiritual level,’ but also in the manner in which they were obtamed. A tedr
Kial Yisroel sinned with the calf, Hashem wished to destroy them an
make Moshe into a great nation in their stead (see.Shemos 32:10). (?ut(
of his great love for Klal Yisroel, Moshe pleaded with Ha’shem to forglvet
the nation, even asking to be removed from the Torah if they were ;‘ro
‘forgiuen! (see Shemos 32:32). The second se.t. of Tablets was ; us

4{ attained directly through Moshe’s great humility and self-sacri fxc}:le
Moshe’s lowering himself in concern for-Klal Yisroel was thf cause o .1s
face becoming radiant, It was his humility that shone fo,rth. Although in
human terms humility may seem to mean that one’s own honor is
dazreased, by Divine standards it is in fact the cause for true honor.
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‘ W hile involved in teaching Hashem’s Torah to the Bnei Yisrael,

,Moshe did not wear the mask that hid the radiance of his
face. Once he had completed his teaching, he immediately -
replaced the mask. There is a lesson here that applies not only to the
generation of Moshe, ut to all the future generations of the Briei Yisrael
as well.
The radiance that was evident upon the face of Moshe was actually the

manifestation of the Divine Presence, resting upon Moshe in his capacity -

the holinéss of the Bnei Yisrael given to us by the Torah. Indeed, this

MYy nvnwr S NYn 9/ mnw o 123

~
I 4

§ =l
nia

N

i e

anm ,naw Sw niobhe oy nnnie tnp nwte mn Lo Y R D7

3w AwD Y PRDY PID MR TP %D YR N0 PN (k- eny) DemR YR

Tty RW DY YApM AARY - DR WY Naw YW oup TR T wRw mb
Jbroy ,naw nwid

YroR1 5w Ywn v DNk oub oR hawa oRn Yw oupnw 10 M g
naw3 Y9I ‘T DWW L1091 Nawa 5 RIRT 1 1501 ,NPYn XWa N Awn
' MwIn oup W we nr Yo% }HR D mwIn ooipa Y PR

ag a person involved in Torah study. While only Moshe had this Presence \
upon him to the extent that it was visible to all, every individual Jew has |
| this aspect of the Divine Presence inside him — for it i an integral part of , J
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